TRUE  IMMOBTALITY.                        267
that it is the individual soul in its phenomenal reality that is the highest self, but only the individual soul, in so far as its true nature has become manifest ^oith^n it (&virbhutasvarftpa), that is to say, after, by means of true knowledge, it has ceased to be an individual soul, or after it has recovered its absolute reality. This equivocality runs through the whole system of the Vedanta as conceived by $ankara. Prag&pati could apparently assert a number of things of the individual self, which properly apply to the highest Self only, because in its true nature, that is after having recovered a knowledge of its true nature, the individual self is really the highest Self, and in fact never was anything else. $ankara says, this very expression (c whose true nature has become manifest3) qualifies the individual soul with reference to its previous state. Therefore Prag&pati must be understood to speak at first of the seer, characterised by the eye, and then to show in the passage treating of the reflection in the water or the mirror, that he, the seer, has not his true Self in the body or in the reflection of the body. Pra#&pati then refers to this seer again as the subject to be explained, saying, 'I shall explain him further/ and having then spoken of him as subject to the states of dreaming and of sleeping a deep sleep, he finally explains the individual soul in its real nature, that is, in so far as it is the highest Brahman, not in so far as it appears to be an individual soul. The highest light mentioned in the passage last quoted, as what is to be approached, is nothing else but the highest Brahman which is distinguished by such attributes as perfection, freedom from sin, freedom from old age, from death, and all irn-